guishes between different ideals of objectivity and different types of moral blindness (for instance, failure to notice something morally relevant, selfinterested avoidance of what is morally relevant, distorted perception, and incomplete perception). She argues that often the best way to appreciate what is morally important is not to strive to be disinterested but to engage in more critical ways with situations, and to educate our perception in ways that require us to interact with people from different social groups.
Other essays open up entirely new ground, such as Christine Overall's very original claim that both the length of human life stages and what we conceive of as the nature of these stages can change in ways that affect how we understand traditional philosophical problems or raise new problems. She argues that both men and women are affected by the life stage they are thought to occupy (middle-aged people are often considered to be more knowledgeable than teenagers or the elderly), but also that more life stages are marked by gender for women than for men (including pregnancy and menopause).
The essays are written from very different standpoints (virtue ethics, social contract theory, sociobiology, among others), and tackle different questions and issues. They are united in the fact that their authors bring feminist concerns to bear on their philosophizing, but they do so in very different ways. One of the contributors, Diane Jeske, offers a very useful taxonomy of different ways feminists combine their feminism and their philosophizing, a list that includes feminist methodological generalism, feminist moral psychology, and meta-ethical feminism. The richness, variety, and strength of this volume are a testament to the increasing maturity of feminist moral philosophizing. Eric Caplan's exploration of the development of Reconstructionist worship offers the reader some interesting 'behind the scenes' glimpses of process. In fact, those glimpses, rendered through interviews and retrospective insights, tease the reader. The personal tone of the interviews and retrospectives invites the reader to engage in the dilemmas of the formation of a movement. However, Caplan does not explore them well enough to satisfy the tease. The majority of the book is spent comparing the latest Reconstructionist liturgical text (Kol Haneshamah) with former Reconstructionist liturgy as well as current liturgy from other non-Orthodox Jewish movements. There are many factual errors that permeate the comparison, and though none of these errors are serious enough to negate Caplan's points, they add up to humanities 327 university of toronto quarterly, volume 74, number 1, winter 2004/5 the conclusion that Caplan is not as well versed as a scholar needs to be to make these comparisons.
Stylistically, given the tremendous amount of space devoted to comparative information, Caplan would have greatly benefited from the use of charts and tables. As a resource document, the book would serve its reader better if much of the information were accessible at a glance.
When the book raises the more abstract, philosophical questions surrounding Mordecai Kaplan, the founder of Reconstructionist Judaism and the Reconstructionist philosophy, the reader is struck by Caplan's avoidance of key issues. Caplan's presentation of the concept, or 'process,' of God is never contextualized within a larger Jewish theological discourse. While discussing the concept of praying to a God that is a process rather than an entity, Caplan points out that communal prayer is key because it 'leads to the realization that one can count on others, who have similar strivings.' Caplan never raises a distinction between group therapy and communal prayer.
Generally, the book indulges in far too much elevating of Kaplan and far too little serious critique. Chapter 1 portrays Kaplan as a two-dimensional hero while avoiding some of the complex issues. Caplan brings an example of the removal of the word 'satan' from Kaplan's liturgy in order to avoid confusion. Kaplan feared that the average worshipper, uneducated in the rabbinic concept of 'satan,' might confuse it with the popular culture's concept, and therefore mention of it was removed. Caplan does not raise the complex issue of choosing to edit an ancient text rather than educate your community. The entire section that discusses Kaplan replacing words within Psalms and prayers avoids the question of inserting modern phrases into ancient pieces without properly informing the worshipper.
One of the most glaring statements made by Caplan concerns his assessment of the rabbinic approach. 'Since modern Jews possess historical consciousness and question the supernatural origin of the Torah, the Rabbinic approach is no longer feasible. Continuity must not be based on intellectual deception.' If anything, this statement informs the reader that Caplan is not able to penetrate the complex literary structures and intertextual framework of rabbinic liturgy. To label the entire rabbinic approach as intellectually deceptive is far too dismissive to be informative.
As a general statement of the direction of Reconstructionist liturgy as compared with other movements within Judaism, this book could serve as an overview. It raises interesting questions of translation and presentation of materials. There is also an interesting segment on the comparison of Reconstructionism with Aleph, the Alliance for Jewish Renewal. Caplan raises good observations of commonality as well as social merging that occur between these two schools of thought.
Overall, Caplan's book gives nice moments of personal recollections through the interviews presented but frustrates the reader with too one- The essays in this volume vary widely in methodology as well, with textual scholarship complemented by ethnographic and art historical studies. Koichi Shinohara's essay, for instance, examines how places sacred to Buddhists were located with reference to stories of the Buddha's life, commenting on how these stories needed to change as Buddhism travelled far from where the Buddha actually lived. Jack Laughlin analyses the difficult relationship between a sacred site and its mundane counterpart, suggesting the politics of patronage as an essential factor in establishing the sanctity of a place. K.I. Koppedrayer's essay unravels layers of meaning surrounding the holiness of Mount Kailash by investigating contemporary Hindu ritual practices. Art historian Robert Brown questions our understanding of 'sacred space' with an examination of the impressive and still mysterious Buddhist monument of Borobudur, on the island of Java. The joining of a traditional text-historical approach with those of the ethnographer and art historian, providing the breadth and variety of a multidisciplinary approach to the study of Asian religious cultures, is what makes this volume especially valuable.
